Reformer Document Analysis Quiz

Directions: Answer the following questions as a group. At least one of you should know the answer!!!!!!

A=  Horace Mann on Education

B= Dorothea Dix on Mental Illness

C= Seneca Falls Declaration of Sentiments

D= Angela Grimke Weld on abolition

1._____  This document's author argues for what he believes is the "great equalizer of the conditions of men."

2._____   This document suggests specific actions that women can take, even though they lack the power to make laws.

3._____  This document draws on notes taken by the author during a two year tour and study in her home state.

4._____   This document is an excerpt from a report written to the Massachusetts Board of Education.

5._____   This document describes a woman" exhibiting a condition of neglect and misery blotting out the faintest idea of comfort, and outraging every sentiment of decency."

6._____   This document presses women into action, saying they will address the subject with "morals and religion" not as a political matter.

7._____   This document's author says, "I come as the advocate of the helpless, forgotten, insane, and idiotic men and women."

8._____   This document is, in fact, an excerpt form a report sent to the Massachusetts legislature.

9._____   This document seeks to address the "entire disenfranchisement of one-half the people of this country" and "their social and religious degradation."

10._____   This document was written to be presented at the first convention for women's rights.

11._____   The authors of this document describe what they call the "history of repeated injuries and usurpations on the part of man toward woman

12. _____   This document is modeled after another famous document.

13._____   This document asserts that men have denied women access to "thorough education."

14._____   The problem this document addresses is that the "distance between the two extremes of society is lengthening."

15._____   This document appeals to mothers, asking if they would like their children to be enslaved.

Dorothea Dix’s Plea on Behalf 

Of the Mentally Ill

In March 1841 Dorothea Dix visited a Massachusetts jail where she found men​tally ill people being kept in a frigid cell. Appalled by these conditions, Dix fur​ther investigated asylums, jails, and almshouses throughout the state. In 1843, she submitted a report to the legislature--an excerpt of which is reprinted here.

I come to present the strong claims of suffering humanity. 1 come to place before tile Legislature of Massachusetts the condition of the miserable, the desolate, the outcast. I come as the advocate of helpless, forgotten, insane, and idiotic men and women; of beings sunk to a condition from which tile most unconcerned would start with real horror; of beings wretched in our prisons, and more wretched in our almshouses ....

In illustration of my subject, I offer the following extracts from my Note-book and Journal:--

Springfield. In the jail, one lunatic woman, furiously mad, a State pauper improperly situated both in re​gard to the prisoners, the keepers, and herself....

-       Lincoln. A woman in a cage. Medford. One idi​otic subject chained, and one in a close stall for seventeen years. Pcpperell. One often doubly chained, hand and foot; another violent; several peaceable now. Brookfield.. One man caged, com​fortable. Granville. One often closely confined; now losing the use of his limbs from want of exer​cise. Charlemot.  One man caged. Savoy. One man caged. Lcnox.  Two in the jail, against whose unfit condition there the jailer protests ....

Danvers. November. Visited tile almshouse. A large building, much out of repair. Understand a new one is in contemplation. Here are from fifty-six to sixty inmates, one idiotic, three insane; one of the latter in close confinement at all times.

Long before  reaching the house, wild shouts, snatches of rude songs, imprecations and obscene language, fell upon the ear, proceeding from the occupant of a low building, rather remote from the principal building to which my course was directed. Found the mistress, and was conducted to the place which was called "the home" of the forlorn maniac, a young woman, exhibiting a condition of neglect and misery blotting out the faintest idea of comfort, and outraging every sentiment of decency.  She had been, I learnt, "a respectable person, indust-rious and wor​thy. Disappointments and trials shook her mind, and, finally, laid prostrate reason and self-control. She became a maniac for life. She had been at Worcester Hospital for a considerable time, and had been returned  as incurable." The mistress told me she understood that, "while there, she was comfortable and decent." Alas, what a change was here exhibited! She had passed from one degree of violence to another, in swift progress. There she stood, clinging to or beating upon the bars of her caged apartment, the contracted  size of  which afforded space only for increasing, accumulations of filth,  a foul spectacle. There she stood with naked arms and dishevelled hair, the unwashed frame invested with fragments of unclean garments, the air so extremely offensive, though ventilation was afforded on all sides save one, that it was not possible to remain beyond a few moments without retreating for recovery to the out​ward air. Irritation of body, produced by utter filth and exposure, incited her to the horrid process of tearing off  her skin by inches, Her face, neck, and person were thus disfigured to hideousness. She held up a fragment just rent off. To my exclamation of horror the mistress replied: "Oh, we can't help it. Half the skin is off sometimes .... "

Gentlemen, I commit you to this sacred cause. Your action upon this subject will affect the present and future condition of hundreds and of thousands. In this legislation, as in all things, may you exercise that "wisdom which is the breath of the power of God."

from Dorothea Dix, "Memorial to the l,egislature of Massachusetts," Old South Leaflet, No. 148 (Boston)
From the Seneca Falls 

“Declaration of Sentiments”


At the first women's rights convention, Elizabeth Cady Stanton and Lucretia Mott issued this statement modeled on the Declaration of Independence. What grievances did the women express in this portion of their Declaration?

W

hen, in the course of human events, it be​comes necessary for one portion of the family of man to assume among the people of the earth a position different from that which they have hitherto occupied, but one to which the laws of nature and of nature's God entitle them, a decent respect to the opinions of mankind requires that they should de​clare the causes that impel them to such a course.

We hold these truths to be self-evident: that all men and women are created equal; that they are endowed by their Creator with certain inalienable fights; that among these are life, liberty, and the pursuit of happiness ....

The history, of mankind is a history' of repeated injuries and usurpations on the part of man toward woman, having in direct object the establishment of an absolute tyranny over her. To prove this, let facts be submitted to a candid world.

He has never permitted her to exercise her inalienable fight to the elective franchise.

He has compelled her to submit to laws, in the formation of which she had no voice.

He has withheld from her rights which are given to the most ignorant and degraded men--both natives and foreigners.

Having deprived her of this first right of a citizen, the elective franchise, thereby leaving her without representation in the halls of legislation, he has oppressed her on all sides.

He has made her, if married, in the eve of the law,  civilly dead.

He has taken away from her all right in property, even to the wages she earns.

He has made her, morally, an irresponsible being, as she can commit many crimes with impunity, provided they be done in the presence of her husband. In the covenant of marriage, she is compelled to promise obedience to her husband, he becoming to all intents and purposes, her master--the law giving him power to deprive her of her liberty, and to administer chastisement.

He has so framed the laws of divorce, as to what shall be the proper causes, and in case of separa​tion, to whom the guardianship of the children shall be given, as to be wholly regardless of the happiness of women--the law, in all cases, going upon a false supposition of the supremacy of man, and giving all power into his hands.

After depriving her of all rights as a married woman, if single, and the owner of property', has taxed her to support a government which recog​nizes her only when her property can be made profitable to it.

He has monopolized nearly all the profitable employments, and from those she is permitted to follow, she receives but a scanty, remuneration. He closes against her all the avenues to wealth and dis​tinction which he considers most honorable to him​self. As a teacher of theology, medicine, or law, she is not known.

He has denied her the facilities for obtaining a thorough education, all colleges being closed against her ....

He has endeavored, in every way that he could, to destroy her confidence in her own powers, to lessen her self-respect and to make her willing to lead a dependent and abject life.

Now, in view of this entire disenfranchisement of one-half the people of this country, their social and religious degradation--in view of the unjust laws above mentioned, and because women do feel themselves aggrieved, oppressed, and fraudulently deprived of their most sacred rights, we insist that thev have immediate admission to all the rights and privileges which belong to them as citizens of the United States ....

from Elizabeth Cady Stanton. Susan B. ,Anthony and ,Matilda Joslyn Gage, eds., History of Woman Suffrage, 'vol. I (1SS1 '.

Horace Mann on Education and Poverty (1848)

Between the 1820’s and the 1850’s in the United States, people became more and more aware of the need for public education.  The state of Massachusetts, under the direction of Secretary of Education Horace Mann, instituted many changes in public education that later became models for public schools all over the country.  Mann saw to it that more money was provided for the school system, that teachers were properly trained and better paid, that better schools were built, and that laws were passed requiring students to attend school.  

Horace Mann believed that only through public education could the country progress.  As you read the following excerpt from his twelfth annual report to the Massachusetts Board of Education, try to determine why Mann also believed that education was the key to ending poverty.

A State should . . . seek the solution of such problems as these.  To what extent can competence [knowledge] displace pauperism [poverty]?  How nearly can we free ourselves from the low-minded and the vicious, not by their expatriation [removal] but by their elevation?  To what extent can the resources and powers of Nature be converted into human welfare, the peaceful arts of life be advanced and the vast treasures of human talent and genius be developed?  How much of suffering, in all its forms, can be relieved? Or, what is better than relief; how much can be prevented?  Cannot the classes of crimes be lessened, and the number of criminal in each class be diminished?

 . . . The distance between the two extremes of society is lengthening, instead of being abridged.  With every generation, fortunes increase on the one hand,. And some new privation is added to poverty on the other.  We are verging towards those extremes of opulence [wealth] and of penny [poverty], each of which unhumanizes the mind. . . . 

I suppose it to be the universal sentiment of all those who may mingle any ingredient of benevolence [caring] with their notions on political economy, that vast and overshadowing private fortunes are the greatest dangers to which the happiness of people in a republic can be subjected.  Such fortunes would create a feudalism of a new kind.  

Now, surely nothing but universal education can counterwork this tendency to the domination of capital and severity of labor . . . If education be equably diffused [equally spread out] , it will draw property after it by the strongest of all attractions, for such a thing never did happen, and never can happen, as that an intelligent and practical body of men should be permanently poor.  Property and labor in different classes are essentially antagonistic, but property and labor in the same class are essentially fraternal . . . 

Education, then, beyond all other devices of human origin, is the great equalizer of the conditions of men,  - the balance wheel of the social machinery.  I do not here mean that it so elevates the moral nature as to make men disdain and abhor and oppression of their fellow men.  This idea pertains to another of its attributes.  But I mean that it gives each man the independence and the means by which he can resist the selfishness of other men.  It does better than to disarm the poor of their hostility towards the rich: it prevents being poor.  Agrarianism [a movement for the equal distribution of land] is the revenge of poverty against wealth.  The wanton destruction of the property of others – the burning of haystacks and corn-ricks, the demolition of machinery because it supercedes [replaces] hand labor, the sprinkling of vitriol [acid] on rich dresses – is only agrarianism run mad.  Education prevents both the revenge and the madness.  On the other hand, a fellow feeling for one’s class or caste is the common instinct of hearts not wholly sunk in selfish regards for person or for family.  The spread of education, by enlarging the cultivated class or caste, will open a wider area over which the social feelings will expand, and, if this education should be universal and complete, it would do more than all things else to obliterate [erase] distinctions in society.

But the beneficient [helpful] power of education would not be exhausted, even though it should peaceably abolish all the miseries that spring from co-existence, side by side, of enormous wealth and squalid want.  It has a higher function. Beyond the power of diffusing old wealth, it has the prerogative [power] of creating new.  It is a thousand times more lucrative [profitable] than fraud, and adds a thousand fold more to a nation’s resources than the most successful conquests.  Knaves and robbers can obtain only what was before possessed by others.  But education creates or develops new treasures, treasures not before possessed or dreamed of by anyone.

From “Appeal to the Christian Women 

of the South”

Angelina Grimke Weld (1805-1879), the daughter of a wealthy South Carolina slave. holder, was an avid abolitionist. As you read this excerpt from an antislavery pam​phlet that Weld wrote, think about why she aims her appeal at Southern women.

It is because I feel a deep and tender interest in your present and eternal welfare that I am willing thus publicly to address you. Some of you have loved me as a relative, and some have felt bound to me in Christian sympathy, and Gospel fellowship; and even when compelled by a strong sense of duty, to break those outward bonds of union which bound us together as members of the same community; and members of the same religious denomination, you were generous enough to give me credit, for sinceri​ty as a Christian, though you believed I had been most strangely deceived. I thanked you then for your kindness, and I ask you now; for the sake of former confidence, and former friendship, to read the fol​lowing pages in the spirit of calm investigation and fervent prayer. It is because you have known me, that I write thus unto you ....

I appeal to you, my friends, as mothers; Are you willing to enslave your children? You start back with horror and indignation at such a question. But why; if slavery, is no wrong to those upon whom it is imposed? why, if as has often been said, slaves are happier than their masters, free from the cares and perplexities of providing for themselves and their families? why not place your children in the way of being supported without your having the trouble to provide for them, or the), for themselves? Do you not perceive that as soon as this golden rule of action is applied to yourselves that you involuntarily shrink from the test; as soon as your actions are weighed in this balance of the sanctuary that you are found wanting? Try yourselves by another of the divine precepts, "Thou shalt love thy neighbor as thyself." Can we love a man as we love ourselves if we do, and continue to do unto him, what we would not wish any one to do to us?...

But perhaps you will be ready to query,, why appeal to women on this subject? We do not make the laws which perpetuate slavery. No legislative power is vested in us; we can do nothing to over​throw the system, even if we wished to do so. To this I reply, I know you do not make the laws, but I also know that you are the wives and mothers, the sisters and daughters, of those who do; and if you real]y, suppose you can do nothing to overthrow slavery;  you are greatly mistaken. You can do much in every, way: four things I will name. 1st. You can read on this subject. 2d. You can pray over this sub​ject. 3d. You can speak on this subject. 4th. You can act on this subject ....

The women of the South can overthrow this hor​rible system of oppression and cruelty, licentiousness and wrong. Such appeals to your legislatures would be irresistible, for there is something in the heart of man which will bend under moral suasion. There is a swift witness for truth in his bosom, which will respond to truth when it is uttered with calmness and dignity. If you could obtain but six signatures to such a petition in only one state, I would say; send up that petition, and be not in the least discouraged by the scoffs and jeers of the heartless, or the resolu​tion of the house to lay it on the table. It will be a great thing if the subject can be introduced into your legislatures in any way, even by women, and they will be the most likely to introduce it there in the best possible manner, as a matter of morals and religion, not of expediency or politics ....

from Angelina Grimke Weld, "Appeal to the Christian Women of the South" (New York, 1836). Reprinted in Gaff Parker, ed., The Oven Birds: American Women on

Womanhood, 1820-1920 (New York)

